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INTRODUCTION 11

whole Word of God.”” This then is a most
significant point that will be recommended quite
frequently throughout this book. Indeed at this
juncture we coin the term “Judeo-centric
Eschatology” since it offers such a cohesive basis
for the integration of various elements of biblical
prophecy, and even more so than the common
premillennial centrality with regard to Revelation
20. Mind you, given a right understanding of
Israel in relation to the Christian church, an
eschatology ~ will  nevertheless result that
incorporates an essential premillennial under-
standing of Revelation 20.

Of course someone is bound to suggest, as if
trumping former historic approaches, that when
all has been said and done concerning the three
major schools of eschatology, the real, over-
shadowing central issue concerns the person of
Jesus Christ, the New Covenant which He has
established with His blood, and His present reign
at the right hand of the Father. So Reformed
amillennialist George Murray comments: “It is
Christ, rather than the Hebrew people, Who is the
subject of the Old Testament prophets.” And of
course all of these three major schools would
heartily agree at this point, so that nothing in fact
would have been trumped at all. The reason for
this is simply that amillennialism, postmillen-
nialism, and premillennialism are all based upon
their future perspective of history as it will be
climaxed with the second coming or parousia of
Jesus Christ. In this sense, Jesus Christ is dearly
central to all three perspectives, whatever those in
disagreement might suggest. However, this being
said, it must be borne in mind that the Lord Jesus

3

Horatius Bonar, Prophetical Landmarks, p. 228.
Ernest Sandeen makes a related point when in his
The Roots Of Fundamentalism: British and
American Millenarianism, 1800-1930, p. 11, he
states that, “the restoration of the Jews to
Palestine — the return of the promised people to
the promised land — became firmly established as
a plank in the millenarian creed.” Also refer to
Willem A. VanGemeren, “Israel as the
Hermeneutical Crux in the Interpretation of
Prophecy,” Westminster Theo-logical Journal, 45
(1983) pp. 132-44; 46 (1984) pp. 254-97.
Similarly refer to Samuel Waldegrave, New
Testament Millennarianism, Bampton Lectures,
1854, p. 547, an opponent of Bonar, where the
author confesses that the topic of “literal Israel” is
the most prominent subject in his published
discourse.

* George L. Murray, Millennial Studies, p. 57.

Christ remains the quintessential Jew. We would
even dare to say that He has not in the slightest
lost His essential Jewishness. However Murray
continues, “To be sure, the nation was sovereignly
chosen by God as the channel through which His
oracles might be given to the world; but God no
longer deals with then as a chosen nation.”’ How
incomplete is the reference here to Romans 3:2
that ignores Romans 9:4 concerning those “who
are [present tense| Israelites, to whom belongs the
adoption as sons, and the glory and the covenant
and the giving of the Law and the temple service
and the promises.” For a professing Calvinist,
such as Murray, to suggest that Israel has lost its
election, is not only astonishing, but also to fly in
the face of Paul’s further explanation that, “from
the standpoint of the gospel they [unbelieving
national Israel, not the remnant] are enemies for
your [the Gentiles’] sake, but from the standpoint
of God’s choice [the election, v ékloynv, tén
eklogén| they [unbelieving national Israel] are
beloved for the sake of the fathers [Abraham,
Isaac, and Jacob]” (Rom. 11:28). How can Jesus
Christ be exalted when He, “the King of the Jews”
(John 19:19), He who declared that “salvation is
from the Jews” (John 4:22), yet has His Jewish
brethren permanently and nationally defrocked?
The great difficulty here in dealing with this
subject is that of maintaining a calm spirit that is
respectful of opposing points of view and yet
unashamedly presses home the truth without
apology. This writer does not hesitate to confess
his disturbance at that opinion, especially amongst
many Calvinists, though by no means all, which
declares that the Jew today, on account of
stubborn unbelief, is covenantally and eternally
persona non grata in the sight of God. Perhaps
most disturbing of all in this regard has been an
evident form of theological anti-Judaism amongst
some who are of Reformed convictions, and this
matter will be documented and addressed with
some detail. In conversation a number have, by
their derogatory manner, inferred that they would
be delighted if the Arabs would push Israel into
the Mediterranean Sea, repossess Palestine, and
thus vindicate their eschatology. Suffice to say at
this point that the author strongly believes a true
child of God will have a distinctive love for the
Jewish people after the fervent manner of the
Apostle Paul, even though he may repeatedly
suffer at the hands of their hard heartedness and
obstinacy. It is significant that when Paul deals

* Ibid.
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with “his countrymen according to the flesh” in
Romans 9-11, this subject, involving such ultimate
national glory, stimulates his passions as do few
others.

Many years ago this writer, in conversation
with a representative of The Banner of Truth
Trust, mentioned that it had not published any
volume in sympathy with premillennilalism, even
though amillennialism and posmillennialism had
been well represented.” The response was that a
premillennial volume by J. C. Ryle was being
considered, and so some hope was raised though
subsequent years saw it diminish. Later, in
correspondence with that same person, further
enquiry was made but no encouragement was
received that a book from a premillennial
perspective might arise. Hence, this volume is
dedicated to the clarification of related
eschatological perspectives, especially as they
focus on Israel, that have been either ignored,
demeaned or distorted in Calvinistic, Reformed,
and Sovereign Grace circles.

A most important matter that needs to be
mentioned at this juncture concerns the vital
distinction that must be appreciated between the
overriding importance of Israel in the Word of
God and relatively lesser matters of eschatological
concern, as with regard to the antichrist, the great
tribulation, the rapture, etc. The nature and role
of Israel in the Bible, in both Testaments, is
transcendently more important than the
aforementioned  details, though they may
necessarily call for serious consideration of lesser
proportions. Furthermore, with regard to Israel
we are not dealing with a doctrinal emphasis that
has little relationship with Christian ethics. Quite
to the contrary, as our study will unquestionably
prove, the wrong perception of Israel and the Jew
by Christians, biblically speaking, has produced
consequences of horrific proportions during the
history of the Christian church in all of its strands.
Such a shameful legacy, perpetuated during the
illustrious Reformation and onwards, remains
undiminished, largely unconfessed, and still
prevalent in substantial degrees up to the present
within a Calvinist, Reformed, and Sovereign
Grace environment. The reader who is disturbed
by such a charge is simply asked to hold back

Refer to Patrick Faitbairn, The Interpretation of
Prophecy; William Grier, The Momentous Event;
lain Murray, The Puritan Hope, Cornelis P.
Venema, The Promise of the Future. The latter
three authors in particular offer their strongest
opposition to premillennialism.

judgment until the following evidence is weighed.
Hence this unethical consequence will be pressed
home in succeeding chapters. While the process
may be painful, nevertheless it is hoped that the
end result will be the fruit of genuine repentance
evidenced by heartfelt love for God’s “beloved
enemies” (Rom. 11:28), or every Christian’s
“[spritual] kinsmen according to the flesh” (Rom.
9:3; cf. Gal. 3:29).

If a Christian’s eschatology produces an indif-
ference, detachment, even antagonism towards
things Jewish, though there continues to be
manifest unbelief within national Israel, there is
most likely something fundamentally wrong with
that eschatological expression. True doctrine,
rightly comprehended, does not produce bad
attitudes, especially that which is so obviously un-
Pauline. It ought to be a shame for any professing
Christian to lack that Apostolic compassion for
the Jew which never diminished, even unto Rome
(Acts 28:17-22). Hence, where this unsavory
attitude prevails, even with a facade of token
respect for the Jewish people, there is need for a
return with freshness to the only final source that
can resolve an issue having such profound moral
implications, that is “the law and the testimony”
(Isa. 8:20). Therefore this book divides into two
major sections, namely the main chapters which
contend for the present and future hope of
national Israel according to theological synthesis,
and then a number of appendices, in the main
being exegetical analysis, that underpin this
doctrinal presentation. The latter expositions are
intended to focus on some of the most significant
passages of Scripture that have to do with the
covenantal future of national Israel. In the Old
Testament, we concentrate on Ezekiel 36-37 and
Zechariah 14. In the New Testament we first
focus on Romans 11, and then relate this passage
to Galatians 6:16; Ephesians 2:11-22, Philippians
3:2-3; Hebrews 8:7-13, and I Peter 2:9-10. There
will be frequent references in the former doctrinal
chapters to the support of these later exegetical
appendices.

Concerning terminology, a word of explanation
is necessary. Instead of the common emotive term
of “anti-Semitism” being employed, which is often
qualified as either racial or theological, the more
specific “anti-Judaism” is used. Nevertheless even
anti-Judaism needs explication. Here it is intended
to refer to classic anti-Judaism, that is opposition
to the biblical legacy of Torah mediated through
Abraham and Moses rather than opposition to the
Rabbinic and Talmudic accretions that Jesus
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Christ so vigorously opposed, though doubtless
some overlap will nevertheless be involved. The
use of “anti-Zionism” will more narrowly focus
on opposition to the recent establishment of the
nation of modern Israel. With regard to the
Augustinian legacy of Israel’s displacement by the
Christian church as the new Israel, the accepted
terms of “replacement theology” and “superces-
sionism” will be used. While some authors

renounce association with these definitions, and
even attempt to disavow their validity,
nevertheless all of their verbal ducking and
weaving concerning denial on the one hand
cannot obscure identification on the other hand
with the same essential anti-Judaic spirit which
substitute concepts such as “progression,”
“transference,” and “fulfillment” in reality
convey.



